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cal security. Instead, they should bring into play 
questions of high-technology economic devel-
opment to the developing sector.

Confucius and the European Renaissance
The videoconference also provoked a discussion 

over the deep philosophical roots of China and Western 
Europe, and whether or not they provide a basis for to-
day’s cooperation. Panelist Ángel Álvarez stated that in 
his experience as a university professor of many Chi-
nese students, Confucianism expresses a “collectivist” 
outlook that in fact is an obstacle to the kind of creativ-
ity or “disruptive” thinking that is needed. The “indi-
vidualism” of the West is more conducive to such cre-
ativity, he argued. 

He was challenged in that conclusion by Marcelo 
Muñoz, who pointed to 2,500 years of phenomenal, cre-
ative achievements by China based on that Confucian 
outlook (notwithstanding internal variations within it), 
including this generation’s successful defeat of extreme 
poverty. Jacques Cheminade—whose remarks had ex-
posed the Malthusian philosophical underpinnings of 
British geopolitics—also noted that Confucius himself 
had been quite creatively “disruptive” in Chinese society, 
and that the West’s contribution does not derive from the 

“individualism” of British liberalism and hedonism, but 
rather from the Classical Renaissance outlook of locating 
the individual’s identity in fostering the good of the other, 
the common good—or agapē, in Christian theology.

Zepp-LaRouche’s presentation addressed precisely 
this issue:

One can find an extraordinary similarity be-
tween especially Confucius and Friedrich Schil-
ler, the German poet, in respect to the method of 
moral improvement of man: the aesthetic educa-
tion. Confucius developed his philosophy of cre-
ating continuous self-perfection through life-
long learning as a way to create harmony in the 
individual, the family, and the state. It was Con-
fucius’s very genial way of developing a method 
by which society could escape the chaos and dis-
array of the period he lived in.

Zepp-LaRouche concluded:

If the world is to come out of the incredible 
combination of the pandemic, world famine, and 
social chaos in many countries, we can learn a lot 
from Confucius, Leibniz, and Schiller about a cure.

This is the edited transcript of 
the opening presentation by Mar-
celo Muñoz to the October 19 con-
ference, “China and the West Face 
to Face: Rivalry or Cooperation,” 
co-sponsored by the Schiller Insti-
tute and Spain’s Cátedra China 
think tank. Mr. Muñoz is President 
Emeritus of Cátedra China, and 
dean of Spanish businessmen in 
China. Subheads have been added.

Dear friends who are following 
us today from more than 15 coun-
tries, pay close attention: I will make 
sure to deliver my remarks slowly because I am going to 
present a lot of information, much of it unknown to 
many—and perhaps surprising, perhaps incredible. I 

can tell you in advance that these are 
all historically documented facts 
based on serious studies which I will 
cite in the written version of this pre-
sentation.

And so I begin to spell them out:
When I arrived in China for the 

first time in 1978, China was a com-
munist country—and it began to stop 
being so, as of that date—and it was 
a poor country—the 120th power in 
the world in terms of GDP. These two 
circumstances were surprising to any 
Westerner coming from the devel-
oped world. Well, no: what most sur-

prised me was that I began to discover that China was 
“another world.” And I have continued discovering, con-
firming and studying it over these last 42 years. Leibniz 
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put it in different words: 
“China is another planet.”

Very Different Worlds
The West and China are 

two very different worlds. 
The Chinese have fully inter-
nalized this and many of their 
intellectuals and politicians 
have studied it fully. We 
Westerners do not know it, 
we don’t accept it, or at least 
we haven’t internalized it, 
and few of our intellectuals 
and politicians are aware of 
it: in general, we think, in fact 
we are convinced, that our 
world is the only one and is 
unique, and that whatever 
doesn’t fit in this, “our” 
world, is not valid, or it isn’t acceptable, or it isn’t right.

For the West and China to understand each other, to 
dialogue, to collaborate, to trade, even to disagree, it is 
indispensable that we come down off our pedestal and 
that we begin by knowing, and recognizing, that China 
is another world or “another planet.”

Starting with history: China has a “historical” past 
going back 5,000 years, based on an Empire which began 
2,300 years ago, on almost the 
same territory as today, with slight 
variations of its borders, with the 
same written language, with a ho-
mogeneous population over centu-
ries, enriched by diverse contribu-
tions of 56 ethnic groups. And that 
China has been, over 2,500 years, 
between 20% and 25% of the 
entire world’s population. And it 
has represented, from year 1 until 
1840, more than 20%, and up to 
30% of world GDP.

China is the only Empire, the 
only country that, other than short 
periods of convulsions or dynastic 
changes, continued to develop and 
evolved on approximately the 
same territory and with the same 
ethnic groups over centuries.

This is one of its unique char-
acteristics which make it another 

world. The rest of us were 
born yesterday or the day 
before yesterday.

Confucianism
And that Empire, that 

country, has been built, espe-
cially over the last 2,300 
years—that is, since the es-
tablishment of the Empire 
with the Han Dynasty until 
today—on philosophical, 
ethical and political bases 
which are very different from 
those of the West: on Confu-
cian philosophy, in which all 
public servants were required 
to study and were only admit-
ted to their political positions 
after very demanding exams. 

In the Temple of Confucius in Beijing, you can read, 
engraved in stone, the names of those who won those 
examinations for the highest positions of the imperial 
government up until 1911. The Chinese Empire, unlike 
Western empires, is not based on the nobility in order to 
govern, but rather on the Mandarins, their best-trained 
subjects.

Confucius developed his ideas more than a century 
before Aristotle or Plato, and 
those ideas adapted, evolved and 
were enriched over the centuries 
by many thinkers who make up 
Confucian philosophy. Confu-
cianism is the hard drive of Chi-
nese civilization: a world of ideas 
and values which is very different 
from Western thinking. For exam-
ple, in Confucian thought the col-
lectivity prevails over the individ-
ual, the good of society is above 
the individual good. The “Chi-
nese dream” is not the triumph of 
the individual, nor personal, indi-
vidual success; but rather it is the 
success of the collectivity, of so-
ciety, of the prosperity of all, and 
only in that collective context is 
personal success applauded.

Therefore, we can assert that 
Chinese civilization and Western 

Marco Polo is depicted in Tartar costume in 
this print from the 18th century.

Statue of Confucius at the Confucius Temple in Beijing, 
China.
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civilization constitute two very dif-
ferent worlds, with very different his-
tories and values: two worlds that can 
be open to dialogue, or to confronta-
tion. Two worlds that have, for centu-
ries, lived with their backs turned to 
each other, and at a great distance 
from each other. For example:

Some Comparisons
In the 1st Century, the Roman 

Empire in its splendor represented 
8% of world GDP; the Chinese 
Empire was 21%.

During the Early Middle Ages, 
cities were being created in Europe, 
such as Aachen, the capital of the 
Holy Roman Empire with 15,000 
inhabitants and one single embassy; 
Xi’an, at the time, the capital of the Chinese Empire, 
had 2 million inhabitants and 250 embassies.

In 1421, the inauguration of Beijing as the new cap-
ital of the Empire was attended over a period of two 
years by visitors from more than 300 countries or terri-

tories, none of them Western. Beijing was inaugurated 
as the capital with one-and-a-half million inhabitants, 
when Rome had 50,000, London 10,000, and New York 
didn’t even exist.

Two worlds, at a great distance from each other, and 
very much with their backs turned to each other.

The Rome of Augustus hears 
about the country of the Seres, or of 
silk. And Emperor Tiberius 20 years 
later tries to stop its importation, be-
cause “the coffers of his Empire 
were being emptied.”

The Silk Road, with its more than 
15,000 kilometers of land routes, 
was the world’s most important trade 
route for 15 centuries. That route and 
the tales of Marco Polo opened the 
West’s eyes about an unknown Great 
Empire.

And in the 16th to 18th centu-
ries, the West spent half of the silver 
it had looted from the Americas on 
Chinese products. Still today, there 
are tons of Spanish silver coins from 
that time in the People’s Bank of 

China.
Two worlds that barely know each other and that 

ignore each other. With some exceptions:
One, Matteo Ricci’s Jesuits who, between the 16th 

and 18th centuries settled in China, and gained great 
prestige as intellectuals and scientists, and 
were even respected and admired by vari-
ous Emperors. They established a long dia-
logue with Confucian scholars and with 
Chinese civilization. That dialogue was 
truncated by the lack of understanding of 
Ricci’s superiors and Pope Benedict XIV, 
who condemned the dialogue as heretical.

Another exception: the Great Britain of 
George III, which found itself with a size-
able trade deficit with China and, in 1840, 
launched two Opium Wars along with its 
allies, to forcibly impose the “free trade” 
of drug trafficking. And so the West in-
vaded, occupied and colonized the richest 
third of Chinese territory for a century, 
which the Chinese refer to as “the century 
of humiliation.” The West thereby became 
the aggressive enemy of China.

The Current Situation
Moving from this brief historical overview, from 

which many details are clearly missing, let us turn to 
the current situation.

The China which has emerged today, transformed 
into the second world power, returns to the international 

Edward Duncan, 1843
Beginning a “century of humiliation,” the British East India Company’s iron 
steamship Nemesis is shown destroying Chinese war junks in the first Opium 
War, 1841.

A 1610 Chinese portrait of Matteo Ricci, 
the founder of one of the Jesuit missions to 
China.
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sphere with new force, and it has returned to stay. And 
the West is surprised and annoyed: They didn’t expect 
it, nor do they accept it. We were so immersed in “our” 
world, that we kept largely ignoring that other world 
that is China, which leapt from poverty to accelerated 
development.

We didn’t even take into account that in September 
1945 China had been one of the victorious powers in 
the Second World War against Nazism and Japanese 
militarist supremacism. And when that war ended, we 
organized the world our way, without even including 
China in the international institutions, except for the 
UN. And we are surprised and irritated that China now 
intends to have the position it is due in the international 
community, given its economic, technological, and po-
litical weight. And conflicts arise:

For some in the West, the solution is trade warfare, 
technological warfare, a war of discrediting, disparage-
ment, and slander. A few even believe that the solution 
has to be a military confrontation: a return to the “opium 
wars” on behalf of our “free trade.” With the difference 
that China today is very well prepared.

For others in the West, of which I am one and a very 
convinced one, the solution is, first, knowledge and 
mutual respect, respect for the sovereignty of countries 

and their idiosyncrasies. Second, dialogue, discussion, 
negotiation to resolve our differences which clearly, as 
we have been stating, are many and very deep.

Is this utopian? Well I’m signing up for that utopia, 
which I believe can become reality, because two cannot 
fight if one of them does not want to. And China, as we 
have just heard from the authoritative voice of Mr. Yao 
Fei [see separate article in this issue], promotes dia-
logue and negotiation. China has demonstrated this 
over its historical trajectory, based on its Confucian po-
litical thinking, as we have noted.

Many of us political analysts have been calling for 
and defending the need for a new global order to gradu-
ally replace the world order which we Westerners es-
tablished after World War II. We are not alone in the 
world, we have no right to impose ourselves on others, 
nor to impose our rules of the game. There are already 
new actors on the stage of international relations, and 
others will appear shortly; and we have to make way for 
them, even though we be strong enough to stop it or 
slow it down.

And the first of those new actors, given its impor-
tance, is China, that “other world” we need to know and 
understand, and with which we are obligated to dia-
logue and negotiate.

Schiller Institute International Online Conference
November 21-22

The World after the U.S. Election:
Creating a World Based on Reason

Save the Date and Register Today!
Now is the time for humanity to cleanse itself of the fatal disease of 
oligarchical geopolitics and face head on the urgent challenges 
confronting all of our nations.
•   We can, and must, face the absolutely urgent need to turn back 

the growing famine of “biblical dimensions”—as described by 
David Beasley, the former Republican Governor of South 
Carolina and Executive Director of the UN’s World Food 
Programme—to save 30 million people from starvation.

•  Each sovereign nation needs its own modern health system, with 
sufficient medical personnel and facilities, if we are to stop the 
once-again escalating loss of life from the COVID-19 pandemic 
and future such pandemics.

•  And we need to finally overcome the perpetual underdevelopment 
of the so-called “developing world,” to eliminate the breeding 
grounds for hunger, disease, drug trafficking, and terrorism. 

The Schiller Institute conference will be 
a forum for a full dialogue on Lyndon 
LaRouche’s concept of a new economic 
platform, using his economic principles, 
which provide the pathway to solutions 
through science-driver efforts led by 
the realization of thermonuclear fusion 
and international cooperation in space. 
The moral resources to make such 
changes require a renaissance of the 
best of every nation’s classical culture 
and a dialogue of these cultures. 

These are the subjects that will be 
discussed by outstanding experts from 
around the world.

https://schillerinstitute.nationbuilder.com/conference_20201121

